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Cuvinte-cheie: modele culturale, conservatorism, monarhie, aristocratie spirituala, elitism,
cultul eroului, americanism, indianism, gotic, generatia ‘27, experientd, comunicare
existentiald, subiectivitate, autenticitate, Individul, geniul, omul nou, Unicul, exceptia, eroism,
ascetism, mizantropie, pseudonimie, stagnare, ridicolul, devenire, creativitate, vocatie, teama
de ratare, socratism, caderea, praguri existentiale, moartea sacrificiala, moartea individuala,
moartea colectiva, romane-eseu, romane ale noului romantism, antiteza estetic / etic, fapte de
iubire, femeia ca fiinta-pentru-altceva, interesantul, anxietatea, romanul psihologic si analiza
indoielii, exteriorul ostil / sinele exilat, metoda ideografica, seducatorul, Evreul ratacitor,
omul substantial, ghimpele in carne, demonicul, angoasa de bine, metafora jurnalului,

filosofia-confesiune, stilul fragmentar.

Optiunea pentru Sgren Kierkegaard este motivata de acoperirea unei tematici mai
putin analizate Tn spatiul cultural roméanesc, prin cercetarea reflexelor gandirii sale asupra
literaturii roméane interbelice. Nu este un studiu exhaustiv, ci abia delimiteaza anumite tipare
ale gandirii, o anumita intuitie asupra vietii, pAna la influente directe, marturisite. Dincolo de
cartile care l-au facut parintele existentialismului, precum Postscriptum nestiintific la Farame
Filosofice, Stadii pe drumul vietii, Conceptul de angoasa, Boala de moarte sau Repetitia, un
alt motiv pentru care I-am ales pe Sgren Kierkegaard drept subiect al cercetérii este
perspectiva spirituald, religioasa asupra conflictelor interne umane pe care psihanaliza prin
Sigmund Freud si filosofia de sistem prin analitica angoasei realizatd de Heidegger, le va
confirma peste cateva decenii.

Interesul stiintific al lucrarii consta in prezentarea unui ganditor rebel, pe cat de
subiectiv, pe atat de profund cu carti bazate pe propriile experiente de viata, si modul
scriitorilor romani de areflecta scrierile kierkegaardiene. Din acest motiv, he-am oprit la Nae
lonescu, Mircea Eliade si Jeni Acterian, intrucat cei doi filosofi au in comun tiparul maieutic
al gandirii si al personalitatii, dorind sa scoata la suprafata ideea de divin sau s& marcheze
gandirea umana. In cazul lui Mircea Eliade am analizat experientele, spiritualitatea, antiteza
estetic / etic si conceptul de Individ Tn eseistica si memorialistica interbelica si Tn seria
Intoarcerea din Rai, prelungind cu categoria interesantului si a femeii ca fiinta-pentru-altceva
analizata atat in romanele eliadesti cat si in Adela lui Garabet Ibraileanu; la Jeni Acterian am
evidentiat apartenenta la stadiului estetic kierkegaardian prin jurnal ca ipostaza a demonicului,
a inchiderii Tn sine, prin angoasa, disperare si prin statutul social de exceptie.

Al doilea obiectiv este demonstrarea unui paralelism cultural intre Danemarca si limba

daneza a Tnceputului de secol X1X ,,nu pot parasi Copenhaga fara a parasi Danemarca si limba
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danezad” considera Kierkegaard si starea Romaniei dupa Unirea din 1918 cand Eliade, Cioran,
Comarnescu resimteau complexul culturii mici. O altd paralela culturald, cea dintre Portugalia
si Romania abordata de Mircea Eliade Tn Romanii, latinii Orientului, pune problema creatiei
universale in ambele culturi, Tn timp ce Salazar si revolutia din Portugalia contine pe de o
parte interesul declarat Tn Jurnalul Portughez de a contribui intelectual la razboiul dus de tara
[ui, un al doilea aspect subliminal fiind interesul pentru Statul Nou al lui Salazar, admiratia si
descifrarea mecanismelor acestei schimbari de paradigma, intrucét dorea si pentru Romania
revolutia spirituala reusita de dictatorul portughez.

Studiile romanesti consacrate scriitorului danez sunt reduse cantitativ, putand include
monografia lui Grigore Popa Existenta si adevar la Soeren Kierkegaard din 1940, o lucrare
mai vastd despre existentialismul european a lui Stefan Bolea, teza de doctorat din 1996 a
Madalinei Diaconu care abordeaza filosoful danez din perspectiva nihilismului secolului a
X1X-lea si a legaturilor lui cu filosofia germana, cartea lui loan Hotico, lubire, pseudonimie si
paradox la Sgren Kierkegaard din 2012 care trateaza cele trei aspecte ale iubirii: iubirea
esteticd dominata de eros, iubirea etica din casatorie fondata pe afectiune si responsabilitate Si
iubirea religioasa sau agape, iubirea pentru toata umanitatea realizata de sfinti sau sihastri. De
asemenea, Hotico insista asupra paradoxului iubirii la Kierkegaard, intre iubire si cunoastere,
omul trebuind sa aleaga sau / sau, una din cele doua cai. Alte studii despre Kierkegaard
apartin lui Dragos Hutuleac, Catalinei Dobre cu o teza despre hermeneutica repetitiei si lui
lonut-Alexandru Barliba despre stadiile existentei.

Traducerile Tn limba romana ne apartin. Se va observa citarea lui Kierkegaard atat in
romand, cat si in engleza. Motivul pentru care am decis ca unele pasaje ca cel despre
ghimpele n carne sa fie redate direct din traducerea din daneza a lui Alastair Hannay, consta
in prezentarea veridica a starilor lui. In engleza, Kierkegaard are o gravitate aparte, e el.
Tradus in romana Tsi pierde din profunzime. Aici putem intra Tn domeniul hermeneuticii
traducerii. Faptul ca, spre exemplu, limba engleza are un cdmp semantic al angoasei plin de
termeni extremi ca sickness, wretchedness, affliction, torments, mental sufferings, sorrow,
grief, anguish, anxiety, dread, nothingness, fear, iar cel al limbii romane se axeaza pe
ingrijorare, teama, spaima, termeni cu o incarcatura psihologica mai redusa pana s-a adoptat
anxietate sau angoasa, constituie unul din argumentele pentru care am optat in unele pasaje
transcrierea din Papers and Journals. Un alt argument ar fi dorinta de a infatisa un
Kierkegaard mai autentic, mai veridic.



Prin intermediul comparatismului cultural si al istoriei ideilor, Tn primul capitol a
studiului - Modele culturale Tn spatiul roméanesc intre 1866 — 1948 - am considerat necesara
0 expunere dialecticd a modelelor culturale francez si german intrucat sunt momente de
rascruce, de schimbare a paradigmei sociale si culturale; mitul francez luat ca model de
pasoptisti viza centralizarea statului, influenta asupra limbii, a literaturii, cultura de salon,
omul Tn lume care nu e niciodata cel adevarat, caruia i se opune, odata cu instalarea monarhiei,
contra-mitul german pe care I-am analizat pornind de la articolul Wotan a lui C. G. Jung,
reprezentat de indoiald, marirea reflectiei interioare, irational, autoscopie, iar la nivel socio-
politic prin statul etnocratic, elitism, aristocratie, conservatorism. Modelul german a fost
optiunea unei minoritati, dar a unei minoritati influente: regele, Junimea, germanofilii. Ceea
ce au in comun Maiorescu, P. P. Carp si Kierkegaard este conservatorismul politic, preferinta
pentru monarhie, regele fiind un reprezentant al elitismului individual si al aristocratiei,
respingerea ideii de multime si a presei ca mijloc de amuzament, precum si dorinta de a ridica
nivelul educatiei, al constiintei contemporanilor prin intermediul maieuticii socratice a cartilor
la Kierkegaard si prin Prelectiunile populare ale Junimii, sprijinirea cu burse a tinerilor
Eminescu, Negruzzi sau Slavici. In plus, perspectiva lui Kierkegaard asupra modernizarii,
teama de introducerea caii ferate, centralizarea Europei, unirea tarilor sub forma unui nou turn
Babel pentru a provoca angoasa Divinitatii, dispretul pentru presd, pentru multime, pentru
democratie, cultul individului fac din el un conservator in gandire asemanator lui Eminescu, P.
P. Carp sau ator romantici.

Intre cele doua razboaie, Europa era dominata de o adevarata moda Kierkegaard, fiind
cel mai citit si mai predat filosof Tn universitatile vestice. In Romania unita, intre lupta
traditionalistilor cu modernistii, generatia ‘27 propune nici ruperea totala de trecut, dar nici
mimetismul literaturilor europene. Astfel, prin cosmopolitism am subliniat americanismul lui
Comarnescu, indianismul lui Eliade, goticul lui Cioran care delimiteazd o a treia cale, de
mijloc, Tn razboiul dintre traditionalismul lui Crainic, Blaga si modernismul lui Lovinescu.
Din discutia despre traditionalism si modernism referitoare la specificul national am iesit prin
modelul spiritual gotic propus de Cioran, tot o varianta a modelului german prin verticalitate,
spirit luptator, pasiune. De altfel, germanismul vazut ca un cult al individului, al eroului,
elitism, aristocratie, spirit tragic constituie firul rosu al lucrarii.

Am situat modelul cultural kierkegaardian in prelungirea celui germanic deoarece
pand la 1930 cand apar primele traduceri in franceza, Kierkegaard intra in spatiul nostru pe
filiera germana, ardelenii cunoscandu-l pe filosoful danez prin intermediul relatiilor cu Viena,

Berlin sau Jena si din traducerile germane incepute dupa 1860.
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In capitolul 11, De la un debut sfios, la moda Kierkegaard. Kierkegaard in presa
romana (1866-1948), am continuat stabilirea influentei lui Kierkegaard in cultura roména
prin analiza periodicelor, Tncepand cu primele aparitii Tn spatiul romanesc din ,,Romanul” si
»Foaia populard” a secolului XIX, materialul fiind structurat tematic in reviste teologice
(,,Biserica Orthodoxa Roméana”, ,,Foaia diecezana” din Caransebes, ,,Biserica si scoala” de la
Arad, ,,Revista teologica” din Sibiu), reviste de filosofie (,,Gandirea”, ,,Saeculum”, ,,Revista
de filozofie”, ,Istoria filosofiei moderne”) si reviste de literaturda (,,Viata Romineasca”,
»,Cosanzeana” din Cluj, , Luceafarul” din Sibiu, ,Pagini literare” din Turda, ,Vremea”,
»universul literar” si ,,Revista Fundatiilor Regale” din Bucuresti) intre 1866 si 1948.

In acest context de testare in cultura roména a tot ce era nou si interesant, Kierkegaard
a fost o influenta importanta care isi face debutul in Ardeal prin intermediul bisericii si al
publicatiilor eclesiastice si filosofice ,,Biserica si scoala”, ,,Foaia diecezana”, ,,Gandirea”,
»Saeculum”. Daca in Ardeal predomina eticul, in Muntenia, la Bucuresti se imbina receptarea
lui Tn reviste de filozofie, cu cele din revistele de literatura, ,,Revista Fundatiilor Regale” si
ziarele de interes national ca ,,Vremea”. In cultura noastra, Kierkegaard este mentionat mai
intéi ca teolog, pe urma aria se largeste scrierile sale aplicandu-se filosofiei, eticii, politicii si
literaturii, Nicolae Balca studiindu-lI in relatie cu Hegel, Heidegger, teologia barthiana,
Grigore Popa anaizandu-l in descendenta pascaliana iar Mircea Eliade comparandu-l cu
ganditorii spanioli paradoxali, ca Unamuno. De retinut este multitudinea de articole in care
Kierkegaard este prezent, de la simpla notare a aparitiei unei carti despre el cum sunt cele ale
lui Hoffding si Brandes, la citarea din opera kierkegaardiana, la comparatii cu Hegel,
Heidegger, teologia dialectica si trairism.

Receptarea lui afost anevoioasa in primul rand din cauza lipsei traducerilor din daneza,
o limba cu circulatie redusa. Spre 1870 a inceput sa fie tradus Tn germana si de aici a urmat
descoperirea lui in Europa. Traducerile in romana vor trebui sa astepte caderea comunismului.
Din cauza influentei predominante a culturii franceze in spatiul romanesc, e normal ca
filosoful danez sa fi rdmas o enigma pentru necunoscatorii de germana, asa cum au fost lon
Mihélcescu autorul celor doud articole din ,,Biserica Orthodoxa Roméand” in 1904, 1910,
Nichifor Crainic, Nicolae Balca sau Cioran. Dupa 1930, datoritd traducerilor in franceza, a
devenit cunoscut majoritatii elitei interbelice: Mircea Eliade, Grigore Popa. Printre cei mai
importanti interpreti ai lui Kierkegaard in interbelic (si care au ramas si astazi, indraznim sa
spunem) sunt Grigore Popa si Nicolae Balcd, primul, elev al lui D.D. Rosca, doctor in
filozofie la Paris cu teza Existenta si adevar la Soeren Kierkegaard, avand o primire

favorabild Tn presa ardeleana a vremii. Nicolae Balca a studiat filosofia in Germania, la Jena,
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cu o bursa a Mitropolitului Nicolae al Ardealului; printre studiile sale despre protestantism,
teologia dialectica, hegelianism, putem aminti si brosura despre Kierkegaard aparutd in
»Revista de filozofie contemporand” din 1938. In studiile sale, Nicolae Balca nu traduce
citatele din germana, adresandu-se astfel unui public cunoascator de filozofie, teologie si de
limba germana. Cel mai usor de intuit limba in care e citit Kierkegaard este dupa felul in care
este scris prenumele, Soeren in franceza, asa intalnindu-1 la Grigore Popa, Mircea Eliade si
Soren in germana evident in articolele lui Balcd, Crainic, Blaga. In afara traducerilor, un
impediment in receptarea lui e notat in 1898 de Nora in ,,Foaia populard”, care consta in
specificul national; concluzionand, putem spune ca motivele care au ingreunat receptarea mai
rapida a lui Kierkegaard Tn cultura roména tin de limba si specific, diferenta de cultura si
mentalitate Tngreunand regasirea spirituald a roméanilor in cultura nordica.

Capitolul 111, Pedagogia negativa, abordeaza tipul filosofului care a refuzat sa-si
sistematizeze cunostintele, care a pus accentul pe traire, pe experienta, care a mosit adevarul,
credinta, cunoasterea din oameni. Prin conservatorismul politic, inchiderea fata de formele
culturale venite din Occident, optiunea pentru evolutionismul organic si filogermanism, Nae
lonescu se situeaza in prelungirea junimismului maiorescian si a conservatorismului
kierkegaardian. Dincolo de filiatia identificata de Mircea Eliade intre cei doi ganditori prin
indoiald, pierderea credintei si filosofie ca o cale de redobandire a credintei, maceratia
interioard, cautarile spirituale productive pentru culturile lor, Sgren Kierkegaard si Nae
lonescu au si alte puncte Th comun. Conflictul dintre Kierkegaard si Arhiepiscopul Mynster
seamana izbitor cu cel dintre Nae lonescu si patriarhul Miron Cristea care-| acuza ca vrea sa
piarda sufletele tinerilor. Relatiile privilegiate cu monarhii Carol Il si Christian VIII se
incadreaza in teoria individualismului, in cultul individului si respingerea democratiei.
Referitor la socratismul lui Nae lonescu si la relatia invatator-discipol (omul nou) am
dezvoltat o paralela cu modul in care Tnvatatorul si discipolul sunt vazuti Tn cursurile lui Nae
lonescu si de Kierkegaard Tn Farame Filosofice. Coboréarea lui lisus pe pamant, relatia lui
Socrate cu Tnvataceii sunt relatii de egalitate izvoréate din iubire, Tn care Tnvatatorul se coboara
pe sine pentru a mijloci Tnvatatura si pentru a recrea discipolul. Dorinta de a elibera, de a
mantui ucenicul, de a| ajuta sa fie el insusi vine doar din iubire, fiind o dragoste sacrificiala.
Sihastrul lui Nae lonescu are puncte in comun cu Individul lui Kierkegaard intrucat vizeaza
omul luat ca spirit, cu toata fiinta lui, in fata lui Dumnezeu. De asemenea, intalnim ideea
respingerii multimii pe care o vedem si in Jurnalul lui Kierkegaard. Nu existd deosebire ntre
cursantii profesorului roméan care interpretau melancolia drept profunzime sufleteasca, spiritul

lumesc al patriarhului Miron Cristea si crestinatatea taxatda de Kierkegaard cu preotii Si
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contemporanii lipsiti de orice aspiratie Tnaltd. Chiar daca nu mentioneaza propriu-zis termenul
de angoasa, am identificat Tn cursurile lui Nae lonescu perspectiva lui Pelagius asupra
genezei si a caderii Tn pacat, divinitatea fiind complice. Kierkegaard evitad in Conceptul de
anxietate acuzele de pelagianism, angoasa venind din structura duald a omului, Dumnezeu
neputand fi vinovat de ingrijorarea umana. Dezechilibrul, durerea asociata mortii interioare,
din perspectiva noastra isi gaseste corespondentul in disperarea kierkegaardiang, in boala de
moarte. Modalitatea de depasire a durerii difera in functie de pozitia omului in univers, Nae
lonescu diferentiind metafizica teocentricd de pana la Renastere, de cea antropocentrica
postrenascentistd. Metafizica antropocentrica situeaza omul Tn centrul universului, universul
nefiind decat un instrument supus omului spre ai da maximum de echilibru. Metafizica
teocentricd urmareste infrangerea egoului si dezvoltarea constiintei ca omul este o parte a unui
Tot cu care trebuie sa rezoneze, in timp ce metafizica antropocentrica urmareste incetarea
suferintei. Paralela dintre dezechilibrul dezvoltat de Nae lonescu si disperarea kierkegaardiana
se refera la aparitia rupturii, Tn schimb modalitatea de vindecare este diferita, perspectiva
teologica protestanta a lui Kierkegaard vazand disperarea drept un rau necesar intru
perfectionare, singura posibilitate de iesire fiind prin fapta, prin credinta, in timp ce Nae
lonescu sub influenta religiei ortodoxe, are o perspectiva pasiva asupra dezechilibrului, de
acceptare, de dat al sortii. Dogma fundamentald a crestinismului Tntruparea, reprezinta un
scandal abordat de ambii ganditori. Pentru Nae lonescu contradictia, piatra de scandal a
religiel o constituie imposibilitatea de a Tntelege rational trinitatea, divinitatea suprema ca trei
entitati, Dumnezeu-Fiul cu rol de mediator intre Dumnezeu - Tatél si Dumnezeu - Sfantul
Duh. Pentru Kierkegaard, scandalul n crestinism se referd la renuntarea la intelect si la saltul
in absurd prin credintd, la accentul pus pe sentiment si emotie, pe trairea si intelegerea
individuala a tezelor crestine. Mai precis, scandalul inseamna refuzul acceptarii rationale a
faptului ca Hristos este Dumnezeu intrupat, mai ales din cauza conditiei sociale precare: a
faptului ca un individ sarman spune ca este Dumnezeu starnind posibilitatea de a te poticni si
scandaliza, pentru ca nu poti intelege rational; trebuie sé crezi, pentru ca n religie se opereaza
cu ateinstrumente.

Capitolul 1V, Mircea Eliade si noul romantism urmareste ideile directoare din
eseistica ce stau la fundamentul Tintregii creatii de mai tarziu, indeosebi a romanelor
existentialiste. Influenta unui filosof aratd aceeasi intuitie a vietii, acelasi mod de a vedea
lumea, de aceea, cat e influenta directd a lui Kierkegaard, cét e paralelism provenit dintr-o
metafizicd comund, din acelasi mod de a simti si de a se raporta la lume, vom urmari in

capitolul ce analizeaza eseistica din Itinerariu spiritual (1927), Solilocvii (1932),
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Oceanografie (1935) si Fragmentarium (1939). Generatia ‘27 a constituit un restart, o alta
speranta pentru definirea culturii roméane. Un demers deductiv si comparativ al Itinerariului
spiritual unde prin descrierea generatiei, Eliade vede elementele care pot duce la revigorarea
culturii romane. In primul rand, delimitarea de generatia razboiului, deoarece scopurile sunt
diferite. Daca parintii au faurit Romania Mare Tndeplinind un obiectiv national si politic,
generatia lor se vede libera de responsabilitdti social-politice, liberd pentru experiente
spirituale. Din acest motiv, Tmplinirea individuald prin sinteza tuturor functiilor umane,
experientele spirituale de orice tip (ortodoxe, budiste, protestante), mirarea, spiritul filosofic,
autenticitatea sunt dominantele acestei generatii. Ne aflam in plina era a irationalismului n
Europa dominata de o noua metafizica, de un alt raport al omului cu Dumnezeu, de vitalismul
nietzscheean, de individualismul kierkegaardian, de existentialismul lui Heidegger. Contextul
european al aparitiei Itinerariului spiritual este unul al vitalitatii, al spiritualitatii si al
autenticitatii, de aceea, influentele din Kierkegaard si paralelele identificate cu filosoful danez
n Tntreaga eseistica interbelica eliadesca reflecta pluralitatea de directii a acelei epoci. Abia n
anii "30, Kierkegaard devine de nelipsit din cultura europeana prin traducerile franceze si
engleze, Eliade semnaland o adevarata voga a lui Kierkegaard. La noi a prins indeosebi
binomul traire-experienta, datorita lectiilor lui Nae lonescu preluat de Eliade, alaturi de rodire,
devenire, creativitate, scopul Tn viatda si teama de ratare, Individul, omul nou si
responsabilitatea acestuia pentru propriile fapte, eroismul, asceza, mizantropia si tehnica
dispretului drept cai ale mantuirii, diletantismul si stadiul estetic, pseudonimia si agonia,
oprirea in loc, stagnarea, nefiinta asemanatoare bolii de moarte, ridicolul, compromiterea sau
zdruncinarea sistemului prin infuzie de autenticitate si subiectivitate, sunt influente din
gandirealui Kierkegaard pe care le-am identificat in eseistica interbelica a lui Mircea Eliade.
Analizdnd memorialistica interbelicd a lui Mircea Eliade, Memorii si Jurnalul
portughez, am urmarit influentele marturisite din Kierkegaard cét si pe cele indirecte, care
razbat prin magma textuald. Astfel, pragurile existentiale, interioritatea ca partea divina din
om, stadiile dezvoltarii omului in traditie iudaica si stadiile devenirii kierkegaardiene,
deosebirea dintre Vechiul si Noul Testament in privinta rasplatirii faptelor pe pamant,
Individul, geniul, functia de mistagog a scriitorului, iubirile jertfite Rica si Regine, sunt
influente directe, uneori mimetice ,,Dupa exemplul lui Kierkegaard”. Divergentele dintre cei
doi constau Tn atitudini existentiale diferite: melancolie vs disperare, in recunoasterea
incapacitatii de a face opera din caderile personale. Editorul monografiei lui loan Petru
Culianu considera ca filosoful danez nu a avut o influenta predominanta in gandirea

istoricului roman al religiilor, ca in afara de unele aspiratii rebele din tinerete, de aspiratia
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catre fragmentar, nimic din Kierkegaard nu se vede in Mircea Eliade. El considera
spiritualitatea eliadescd strict ortodoxd, in afara oricaror influente existentialiste, insa a-I
reduce pe Mircea Eliade la ortodoxie este exagerat. Tinnd cont, de asemenea, ca in Itinerariu
spiritual recomanda pluralitatea experientelor pentru a deveni om complet, om substantial
este 0 dovada a necunoasterii profunde a lui Kierkegaard si o tragere din condei pentru a-I
apropria strict dreptei, ceea ce contravine adevarului istoric dar si intentiei autorului cartii,
loan Petru Culianu, care ncerca sa-I facad pe mentorul sau Unicul, o exceptie, neimplicat nici
n sténga politica, nici in dreapta.

Romanele Intoarcerea din Rai (Intoarcerea din Rai, Huliganii, Viata noua) au fost
interpretate ca romane cu teza, romane legionare, romane comportiste Tn spirit american,
romane existentialiste dominate de idei, romane generationiste, romane cerebrale sau romane
ale experientei, noi propunand situarea scrisului romanesc al lui Mircea Eliade din anii ‘30 in
categoria romanelor de idei, a romanelor-eseu ca forma si ale noului romantism ca fond
ideatic. Noul romantism este o expresie ce apartine lui Mircea Eliade unde construieste
anumite analogii Tntre romantism si epoca moderna. Consideram ca seria Intoarcerea din Rai
ilustreaza intentia de a crea romane ale noului romantism, ale generatiei noi prin cautarea ideii,
a scopului Tn viatd, a opiului, prin mesianismul si puritatea spirituald a legionarilor, prin
exaltarea fortei interioare, accentul pus pe prezentarea problemelor individului prin Pavel si
David, problema mortii prezenta obsedant prin moartea individuald infaptuitda de Pavel sau
teoretizata de Cezar Tomescu si moartea colectivda din Huliganii. Intoarcerea din Rai
Tmprumuta foarte mult din stilul interogativ al lui Kierkegaard din Boala de moarte.
Reflectare a bolii de moarte, a disperarii, romanul Intoarcerea din Rai ilustreaza principalele
forme de disperare, disperarea-slabiciune sau a femeii, cand individul nu vrea sa fie el Tnsusi
si disperarea-sfidare sau disperarea masculina, cand sinele vrea cu disperare sa fie el Thsusi.

Femeia ca fiinta-pentru-altceva, definita prin daruire si spirit de sacrificiu, faptul ca nu
are acces la spirit decat prin intermediul barbatului este un concept dezvoltat de Kierkegaard
in Jurnalul seducatorului si in Boala de moarte. Nedeterminarea femeii este un subiect tratat
de Kierkegaard, de Mircea Eliade dar si de Garabet Ibraileanu; femeia e demonica prin
devotament, e acaparatoare, sufocantd, putand rata barbatul. Indragostirea este un atentat la
fiinta, omul avand si alte datorii Tn afara de iubire. Prelungirea cu romanul Adela de Garabet
Ibrdileanu a fost naturald, analiza romanului-jurnal al criticului roméan dezvaluind multe
similitudini cu Jurnalul seducatorului. Apéarute la distantd de un secol, 1843-1933, Jurnalul

seducatorului si Adela, dincolo de povestea de dragoste autobiografica tainuita, ilustreaza
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categoria estetica a interesantului si psihologia angoasei, respectiv romanul de analiza si
analiza psihologicé a indoielii.

Ca sprijin in teoria literard i-am avut pe Georg Lukacs si Toma Pavel, primul foarte
influentat de Kierkegaard prin singularitatea individului, dialectica kierkegaardiana dintre
exterioritatea ostila si interioritatea exilata, prin accentul pus pe idee in cadrul artei, in
preluarea stadiilor kierkegaardiene ale existentei si personajele-idee reprezentate de liric, epic
si dramatic prin Don Juan, Faust, Ahasverus, fiecare reprezentand un mod de a vedea lumea.
Antiteza kierkegaardiana eu / lume aplicata de Lukacs a fost dusa mai departe de Toma Pavel
prin renuntarea la societate, prin ruperea legaturilor, romanul reprezentand cazul omului
detasat, rupt de semeni, esentiala fiind redescoperirea metodei ideografice, slujirea ideii de
catre romanele moderne.

Capitolul V, Jurnalul lui Jeni Acterian - ipostaza a esteticului kierkegaardian,
propune 0 perspectiva existentialista, estetic-kierkegaardiaana, menita sa o scoata din
perimetrul Tnchis(tat) a diaristicii feminine vaporoase. Un prim aspect al sferei estetice este
demonicul denoténd inchidere Tn sine, mutenie, tdinuire, de aceea am interpretat jurnalul ca
ipostaza a demonicului kierkegaardian, argumentand si prin forma de monolog a jurnalului
care exclude participarea celuilalt, inchidere spirituala care vine in prelungirea viziunii lui
Mircea Mihaies a intimismului ca lucru ce semnificd ascunsul, pestera, respingerea turmei. Un
al doilea aspect a esteticului este exceptia sau ratarea la nivel social, comund amandurora.
Kierkegaard s-a considerat o exceptie din cauza ghimpelui in carne, neputand realiza
generalul, implinireain lume prin casatorie si obtinerea unei parohii, stare care strabate si din
Jurnalul unei fete greu de multumit prin luciditate, criticism si refuzul de a face compromisuri.

De la Emil Codrescu al lui Garabet Ibraileanu, la Jurnalul Portughez eliadesc ce preia
fraze intregi din cel kierkegaardian si Oceanografia care-i copie stilul, de la preferinta de a
vorbi cu alienatii decat cu inteleptii pentru aflarea adevarului si poza de clown pe care le
gasim si la Cioran, pana la Constiinta nefericita alui Benjamin Fundoianu, Seren Kierkegaard
este 0 lectura definitorie, chiar dacd underground, mai putin notorie a culturii roméane.
Influenta lui asupra generatiei Criterion a fost covarsitoare, cu toate ca s-a incetatenit ca
autocunoasterea, sondarea interioara sa fie pusa pe seama lui Proust, luciditatea pe seama lui
Gide, vorbindu-se de generatia gidiana. Influenta kierkegaardiana se face simtita in cultura
noastra abia dupa Primul Razboi Mondial, patrunzand pe filiera franceza si germana, ideile lui
reflecténdu-se n poezia lui Emil Botta, in Existenta tragica a lui D. D. Rosca, in dialectica lui
Zevedel Barbu, in jurnalele generatici '27: Octav Sulutiu, Jeni Acterian, in eseistica lui

Mircea Eliade sau in pierderea credintei si filosofia ca o cale de redobandire a credintei la Nae
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lonescu. ,, Trebuie sa-mi gasesc adevarul meu, ideea pentru care sunt dispus sa traiesc si sa
mor” (trad. n) era scopul tanarului Kierkegaard. In spirit nordic, generatia ‘27 adopta doua
atitudini fundamentale in fata realitatii, fie contemplatia (Cioran, Jeni Acterian), fie actiunea,
fapta, lumina, responsabilitatea, negarea haosului, a neantului comod. Oceanografie,
Solilocvii si romanele din ciclul Intoarcerea din Rai ilustreaza aceasta ultima cale
kierkegaardiand pentru care a optat Mircea Eliade. Analiza romanelor din seria Intoarcerea
din Rai nu este o cautare fortatd a lui Seren Kierkegaard ci, identificd o intuitie comuna
asupra vietii prin ipostaza seducatorului identificata in Al Plesa, prin imaginea evreului
ratacitor reflectata in Pavel Anicet, a omului substantial, autentic al stadiului etic al existentei
reprezentat de David Dragu. Primul roman al seriei este o ilustrare a disperarii, a celor doua
fatete ale bolii de moarte kierkegaardiene, disperarea masculind cand individul isi impune
vointa si disperarea feminina, pasiva, care accepta totul.

,»Cand i-am citit pe Kierkegaard si Schopenhauer, am avut senzatia ca sunt Dumnezeu.
Aveam ceva de monstru Tn mine” spune Cioran, marturisindu-ne interesul lui dintotdeauna
pentru filosofia-confesiune si cazurile in sensul clinic al expresiei, toti cei care merg spre
catastrofa ca Nietzsche, Kierkegaard, Otto Weininger, Dostoievski. Reflectia interioara,
contemplatia produc disperare, sfartecare, fragmentare interioara vizibila si in stil. Pe urmele
scriitorului danez si a lui Nietzsche, fragmentarismul lui Cioran reflecta propria viata, propriul
temperament, constituie expresia unei constelatii psihice incapabile de lungi volute
explicative, dar si jeturi spirituale aruncate pe héartie din nevoia interioara de a epuiza, de a
exorciza o stare apasatoare de constiintd. Cred ca pasiunea pentru filosofia-confesiune a lui
Saren Kierkegaard motiveaza stilul fragmentar al lui Cioran. Cioran este disperatul, nihilistul
gandirii romanesti, nici filosof, nici teolog, nici negativist pur, cred ca structural, psihologic,
ca educatie si ambient familial este cel mai apropiat scriitor roman de Saren Kierkegaard, cel
care |-a inteles asa cum isi dorea danezul: prin empatie, prin situarea omului in locul celuilalt.

Prezentul studiu si-a propus sa atraga atentia asupra unui ganditor personal, subiectiv,
care arefuzat orice ncadrare in sistem, Individul care a cautat obsesiv ideea, scopul existentei.
Am Tinceput cu perioada junimistd pentru a reliefa influenta modelului german in cultura
noastra, am continuat cu interbelicul, insa viitoarele cercetari pot merge fie spre perioada
marilor clasici, fie spre literatura postbelica si influenta lui Kierkegaard asupra lui Nicolae

Steinhardt, loan Petru Culianu sau a postmodernistilor.
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Key words: Cultural models, political conservatism, monarchy, elitism, spiritual aristocracy,
the cult of the hero, Americanism, Indianism, Gothic, generation of ‘27, experience,
existential communication, subjectivity, authenticity, the single Individual, the genius, the new
man, the One, the exception, heroism, asceticism, misanthropy, pseudonymity, the stagnation,
death-like dysfunction, the ridicule, becoming, creativity, life‘s purpose, the fear of failure,
socratism, the fall, existential thresholds, the sacrificial death, essay novels, new romanticism
novels, individual death, collective death, antithesis aesthetic / ethical, works of love, woman
as a being-for-something-else, the interesting, the psychology of anxiety, the psychological
novel and the analysis of doubt, the hostile exterior / the exiled interiority, ideographic
method, the seducer, the image of the Wandering Jew, the authentic man of the ethical stage,
thorn in the flash, demonic, angst, metaphor of the diary, philosophy-confession, fragmentary

style

The option for Seren Kierkegaard is motivated by the need to approach a less
analyzed topic in the Romanian cultural space, by researching the influence of his thinking on
Romanian inter-war literature. It is not an exhaustive study, but identifies certain patterns of
thought, a certain intuition on life and a direct influence of Kierkegaard. Beyond the books
that made him the ur-father of existentialism, such as Concluding Unscientific Postscript to
Philosophical Fragments, Stages on Life‘s way, Fear and trembeling, The Concept of Angst,
The Sickness unto Death, The Repetition, another reason we choose Sgren Kierkegaard as
subject is the spiritual, religious perspective on human conflicts, that psychoanaysis through
Sigmund Freud and the system philosophy through Heidegger's anxiety will confirm them
over several decades.

The scientific interest is to present a rebellious, subjective and profound thinker,
with books based on his own life experiences and the way Romanian writers reflect the
kierkegaardian concepts and writings. That is why we chose Nage lonescu, Mircea Eliade and
Jeni Acterian, because the two philosophers have in common the maieutical pattern of thought
and personality, wanting to bring out the idea of the divine, or to mark the human thinking. In
Mircea Eliade's case we analyzed the experiences, the spirituality, the aesthetic / ethical
antithesis and the concept of the single Individual in interwar essay and memoirs and in the
series Return from Heaven, prolonging with the category of the interesting and the woman as
a being for something else, analyzed in both Eliade s novels and in Garabet Ibraileanu’s Adela;

in Jeni Acterian’s diary we have highlighted her belonging to the kierkegaardian aesthetic
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stage of life, and we have interpreted the diary as a hypostasis of demonic by self-enclosing,
the refusal to open up to the other, and the social status of exception.

The second objective is to point out a cultural paralelism between Denmark and the
Danish language of the early nineteenth century "I can not leave Copenhagen without leaving
Denmark and the Danish language,” said Kierkegaard and Romania's situation after the Union
of 1918, when Eliade, Cioran, Comarnescu felt the complex of the small culture. Another
cultural paralel, between Portugal and Romania, addressed by Mircea Eliade in Romanians,
the Latins of the East, raises the issue of the universal creation in both cultures, while Salazar
and the Portuguese revolution contain, on the one hand, the declared interest to contribute
intellectually to the war led by his country, while a second subliminal aspect it's hisinterest in
Salazar's Stado Nuovo, the admiration and the attempt to decipher the mechanisms of this
spiritual revolution that he also wanted for Romania.

The Romanian studies dedicated to the Danish writer are quantitatively reduced,
including Grigore Popa’'s monography Existence and truth in Soeren Kierkegaard from 1940,
awider work of Stefan Bolea's European existentialism, Madalina Diaconu’s Phd thesis from
1996 that addresses the Danish philosopher from the point of view of Nihilism of the
nineteenth century and his ties to German philosophy, loan Hotico's book Love,
Pseudonymity and paradox in Sgren Kierkegaard from 2012 that approaches the three aspects
of love: the erotic love as an aspect of aesthetic love, the ethical love of marriage based on
affection and responsibility and religious or agapeistic love, the love for all humanity
achieved by saints or ascetics. Hotico aso insists on the paradox of love at Kierkegaard, love
and knowledge, the man having to choose between the two.

But all of these studies approach Kierkegaard from a pure philosophical perspective,
our thesis being the first to identify a link between literature and philosophy, between the
thinking of the Danish philosopher and the interwar Romanian writers.

Through cultural comparison and the history of ideas, in the first chapter of the
study - Cultural Models in the Romanian Space between 1866 and 1948 - we considered a
dialectical exposition of the French and German cultural models as they are moments of
crossroads which changed the social and cultural paradigm ; The French myth taken as a
model by the generation of 1848 meant the centralization of state, the influence on the
language and the literature, the salon culture, the man in the world that is never the true one,
opposed to the German model represented at the socio-political level by the ethnocratic state,
elitism, aristocracy, conservatism, the German model beeing the option of a minority, but of

an influential minority: the King Carol |, Junimea. What Maiorescu, P. P. Carp and
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Kierkegaard have in common is political conservatism, the preference for the monarchy, the
king being a representative of the individual elitism and aristocracy, the rejection of the crowd
and of the press seen as a mean of entertainment, the desire to raise the level of conscience of
contemporaries through the maieutics of books in Kierkegaard's case and through the popular
conferences of Junimea or by scholarship support of young Eminescu, Negruzzi or Slavici. In
addition, Kierkegaard's perspective on modernization, the fear of introducing the railways, the
centralization of Europe, the unification of the countries as a new tower of Babel to provoke
God anxiety, the contempt for the press, for the crowd, for democracy, the cult of the
individual make him a conservative in thinking like Eminescu, P.P. Carp or other romantics.

Between the two wars, Europe was dominated by a true Kierkegaard fashion, being
the most read and taught philosopher in Western universities. In United Romania, between the
struggles of traditionalists and modernists, the generation of “27 proposes neither atotal break
from the past nor the mimetism of European literature. Thus, through cosmopolitism, |
pointed out Comarnescu's Americanism, Eliade's Indianism, Cioran's Gothic, which delimits a
third way, in the war between Crainic's traditionalism and Lovinescu's modernism. From the
discussion about traditionalism and modernism referring to the national specificity, | came out
through the gothic spiritual model proposed by Cioran, an aspect of the German model
simbolysed by the ascendant spirit, the cult of the hero, passion. Moreover, Germanism seen
asacult of theindividual, eitism, aristocracy is the red thread of the research. We placed the
Kierkegaardian cultural model on the Germanic branch, because until 1930, when the first
trandations into French appear, Kierkegaard entered the Roumanian cultural space thanks to
the Weimar influence, the Transylvanians scholars knowing the Danish philosopher through
the relations with Vienna, Berlin or Jena and from the German translations which began after
1860.

In the second chapter, From a shy debut to the Kierkegaard trend. Sgren
Kierkegaard in the Romanian press (1866-1948), we continued to establish the influence of
Kierkegaard in Romanian culture by analyzing the journals, starting with hisfirst appearances
in the Romanian space in ,,Romanulu*” and ,,Foaia Populard” of the 19th century, the material
being thematically structured in theological magazines (,,Biserica Orthodoxa Roméana”,
»Foaia diecezana” from Caransebes, ,,Biserica si scoala” from Arad, ,,Revista teologica” from
Sibiu), philosophy magazines (,,Gandirea”, ,Saeculum”, ,Revista de filozofie”, ,Istoria
filosofiei moderne”) and literature magazines (,,Viata Romineasca” from lasi, ,,Cosanzeana”
from Cluj, ,,Luceafarul” from Sibiu, ,,Pagini literare” from Turda, ,,Vremea”, ,,Universul
literar” and ,,Revista Fundatiilor Regale” from Bucharest) between 1866 and 1948.
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In this context of testing in Romanian culture everything that was new and
interesting, Kierkegaard was an important influence that made his debut in Transylvania
through church and the ecclesiastical and philosophical publications such as ,,Biserica si
Scoala”, ,,Foaia Diecezanad”, ,,Gandirea”, ,,.Saeculum”. If in Transylvania the ethical and
moral issues predominates, in Muntenia, in Bucharest, Kierkegaard's presence is merged in
philosophy magazines, in literature magazines such as ,,Revista Fundatiilor Regale” and the
newspapers of national interest like ,,\Vremea”. In our culture, Kierkegaard is first mentioned
as a theologian, after which his writings extend to philosophy, ethics, politics and literature,
Nicolae Balca studying him in relation to Hegel, Heidegger and the Barthian theology,
Grigore Popa analyzing it in Pascalian descendence, while Mircea Eliade was comparing it
with paradoxical Spanish thinkers like Unamuno. It is important to note the various articles in
which Kierkegaard is present, from the mere marking of the appearance of a book about him
such as H6ffding's and Brandes', to quoting the Kierkegaardian work.

His reception was troublesome primarily due to lack of translations from Danish, a
language with restricted circulation. Towards 1870, Kierkegaard began to be translated into
German and hence followed his discovery in Europe. Romanian translations will have to wait
for the fall of communism. Because of the predominant influence of French culture in
Romanian space, it is normal for the Danish philosopher to remain an enigma for the non-
German speakers as lon Mihalcescu - the author of the two articles in ,,Revista Ortodoxa
Roméanad” from 1904, 1910 - Nichifor Crainic, Nicolae Balca or Cioran. After 1930, due to
trandations into French, he became known to the mgority of Roumanian interwar elite:
Mircea Eliade, Grigore Popa. Among the most important interpreters of Kierkegaard in the
interwar period (and which remain today, we dare say) are Grigore Popa and Nicolae Balca;
the first was the student and later the assistant of D.D. Rosca, Phd in Philosophy in Paris with
Existence and Truth in Soeren Kierkegaard, with a favorable reception in the Transylvanian
press of the time. Nicolae Balca studied philosophy in Germany at Jena with a scholarship
from the Bishop Nicolae of Transylvania; among his studies of protestantism, dialectical
theology, hegelianism, we can also mention the Kierkegaard booklet published in "Review of
Contemporary Philosophy” from 1938. In his studies, Nicolae Balca does not trandate the
German quotations, thus addressing a well educated public in philosophy, theology and
German. The easiest to guess the language in wich Kierkegaard is read is how his surname is
written: Soeren in French, version used by Grigore Popa or Mircea Eliade and Soren in
German, obvious in Nicolae Balca, Nichifor Crainic or Lucian Blaga's articles. Apart the

trandations, an impediment to his reception was noted in 1898 by Nora in ,,Foaia Popularad”,
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which is the national specificity; Concluding, we can say that the reasons that made difficult
for Kierkegaard to get in Romanian culture are the language and the ethnical, the difference of
culture and mentality making it hard for Romanians to follow the northern spirituality.

The third chapter, The Negative Pedagogy, addresses the type of philosopher who
refused to systematize his knowledge, which emphasized the experience, the experience, the
truth, the belief, the knowledge from man. Through political conservatism, the rejection of the
Western cultural forms, the option of organic evolution and philogermanism, Nae lonescu lies
in the prolongation of Maiorescu's junimism and Kierkegaard's conservatism. Beyond the
filiation identified by Mircea Eliade between the two thinkers by doubt, the loss of faith and
philosophy as a way of regaining faith, the inner torment, the productive spiritua pursuits for
their cultures, Sgren Kierkegaard and Nae lonescu have other points in common. The conflict
between Kierkegaard and Archybishop Mynster is strikingly similar to that of Nae lonescu
and the Patriarch Miron Cristea who accused him of wanting to lose the souls of his students.
The privileged relations with the monarchs Carol 11 and Christian V11l are embedded in the
theory of individualism, in the cult of the individual and the reection of democracy.
Regarding Nae lonescu's socratism and the master-disciple relationship (the new man) we
developed a parallel with how the teacher and the disciple are seen in the University lectures
of Nae lonescu and Kierkegaard's Philosophical Fragments. The descent of Jesus on earth,
Socrates' relationship with the pupils are equality relations flowing out of love in which the
teacher descends himself to facilitate the teaching and to recreate the disciple. The desire to
release, to save the disciple, to help him to be himself comes only out of love, being a
sacrificia love. Nae lonescu's hermit shares points with Kierkegaard's Individual as he targets
the man taken as pure spirit with al his being before God. We aso meet the idea of rejecting
the crowd that we see in Kierkegaard's Journal. There is no difference between the students of
the Romanian teacher who interpreted melancholy as a sign of spiritual depth, the worldly
spirit of patriarch Miron Cristea, and the Christianity charged by Kierkegaard with priests and
contemporaries without any high aspiration. The imbalance, the pain associated with inner
death, from our perspective finds its correspondent in the Kierkegaardian despair, in the
sickness unto death. The way to overcome the pain differs according to the position of manin
the universe, Nae lonescu differentiating the theocentric metaphysics until the Renaissance,
by the anthropocentric metaphysics wich places man at the center of the universe, the universe
being merely an instrument subjected to man to give it maximum baance. Theocentric
metaphysics seeks to defeat the ego and to develop the awareness that man is part of an All

wich he must resonate with, while anthropocentric metaphysics seeks to cease suffering. The
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paralel between the imbalance developed by Nae lonescu and the Kierkegaardian despair
refers to the occurrence of the rupture, instead the healing way is different, Kierkegaard's
theological perspective seeing despair as a necessary evil for perfection, for faith, while Nae
lonescu under the influence of Orthodox religion, has a passive perspective on imbalance -
acceptance, giving of fate. The fundamental dogma of the incarnation is a scandal approached
by both thinkers. For Nae lonescu the contradiction, the scandal of religion, is the
impossibility of rationally understanding the trinity, the supreme divinity as three entities, the
God-Son as a mediator between the God-the Holy Father and God-the Holy Spirit. For
Kierkegaard, the scandal in Christianity refers to giving up the intellect and leaping in
absurdity by faith, focusing on feeling and pathos, on the individua living and understanding
of Christian theses. More specifically, the scandal is the refusal of rational acceptance of the
fact that Christ is God incarnate, especially because of his precarious social condition: the fact
that a poor individual says that God is the cause of stumbling and scandalizing, because you
can not reasonably understand; Y ou must believe, because in religion it is operated with other
instruments.

The fourth chapter, Mircea Eliade and the new romanticism, adresses the ideas
from his essays that are at the foundation of all the later creation, especially the existentialist
novels. The influence of a philosopher shows the same intuition of life, the same way of
seeing the world, therefore, how much Kierkegaard's influence is the result of a common
metaphysics, of the same way of feeling and referring to the world, we will find out by
analyzing Spiritual Itinerary (1927), Soliloquies (1932), Oceanography (1935) and
Fragmentarium (1939). The generation of 27 was a restart, another hope for defining
Romanian culture. A deductive and comparative approach of the Spiritual Itinerary, where
Mircea Eliade describes the elements that can lead to the revival of our culture. First, the
delimitation of the generation of war, because the purposes are different. If parents have
united Romania in 1918, fulfilling a national and political objective, their generation is free
from social and politica responsibilities, free for spiritual experiences. For this reason
individual fulfillment through the synthesis of al human functions through spiritual
experiences of any type (Orthodox, Buddhist, Protestant), the wonder, the philosophical spirit,
the authenticity are the dominions of this generation. We are in the era of irrationalism in
Europe, dominated by a new metaphysics, another relationship of man with God, by the
Nietzschean vitality, the Kierkegaardian individualism and Heidegger's existentialism. The
European context of the emergence of Spiritual Itinerary is one of vitality, spirituality and

authenticity, therefore, the influences of Kierkegaard and the paralels identified with the
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Danish philosopher throughout Eliade’s interwar essays reflect the plurality of directions of
that era. It was only in the 1930's that Kierkegaard became the most influential philosopher of
European culture thanks to French and English trandations, Eliade depicting Kierkegaard's
vogue. In Romanian culture caught roots various kierkegaardian concepts such as the
experience, due to Nae lonescu's lessons and Mircea Eliade s articles, together with becoming,
creativity, life‘s purpose and the fear of failure, the individual, the new man and the
responsibility for his own deeds, heroism, asceticism, misanthropy and the technique of
contempt as paths of salvation, dilettantism and the aesthetic stage of life, pseudonymity and
agony, the stagnation, death-like dysfunction, the ridicule, the compromising or shaking the
system by infusion of authenticity and subjectivity are influences from Kierkegaard's thinking
which we identified in Mircea Eliade's interwar essays.

Furthermore, we have found similarities between Mircea Eliade's interwar confessive
writings, the Memoirs and the Portuguese Journal and Kierkegaard's Papers and Journals.
Since The Portuguese Journal has been used by Moshe Idel, Florin Turcanu or Mihai lovanel,
especially for portraying a fascist, anti-Semitic, antidemocratic Eliade, my study aims to go
beyond the social and political perspectives insisting on Kierkegaard's influence during the
Portuguese period. The parallel reading of the two confessional writings, The Portuguese
Journal and Papers and Journals reveals a Narcissus that recognizes in the neurosis the most
egotistical spiritua form, admiring itself in the mirror of its own depression, a hypochondriac
and areal sick. For Kierkegaard, suffering is adistinctive sign because of the way he had been
raised by his father, the hereditary melancholy, but for Eliade this state is a little sought-after.
We do not deny the suffering caused by Nina's death and a certain remorse caused by the
forced abortion, but this drowning in the ocean of tears in Portugal is also voluntary. Eliade
writes his diary in order to leave a certain impression, it is not completely authentic, we can
suspect him of omitting certain events given the fact that he was already a personality of
Romanian culture during The Portuguese Journal, 1941-1945. Eliade and Kierkegaard meet
in the certainty of existential knots or thresholds, in the belief of sacrificial death, both of
which identify a sense of personal becoming in the disappearance of a loved one, in the
interpretation of melancholy as a spiritual aristocracy that occurs in higher spheres, in the
third heaven, the individual for whom any contact with the crowd requires a superhuman
effort, in the impossibility of repetition that leads to anguish, to nihilism, in the regret that the
Christian religion rejects man's happiness and terrestrial fulfillment as opposed to Judaism,
self-contempt, self-disgust or "this melancholic self-hatred.” Mircea Eliade is the first who

identified an analogy between the Danish thinker and Nae lonescu more precisely in loosing
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faith, the agonising road of regaining faith and the philosophy as a substitute for faith. The
divergences between the two consists of different existential attitudes: melancholy vs. despair,
in the recognition of the inability to use his personal falls for writing, | would say that dueto a
structura difference, or to quote from Eliade himself, from a distinction of existential style.
Beyond the preferred quote "the idea for which to live and die for" Eliade finds in
Kierkegaard not so much afertile thinking, but a brother in despair and an anchor in the ocean
of Cascais.

The editor of loan Petru Culianu's monography considers that the Danish
philosopher did not have a predominant influence on the thinking of the Romanian historian
of religions, that apart from some rebel aspirations from youth, the aspiration to fragmentary
writing, nothing from Kierkegaard can be seen in Mircea Eliade. He considers Eliade’s
spirituality strictly Orthodox, apart from any existentialist influences; to reduce Mircea Eliade
to Orthodoxy is too simplistic. Considering that in the Spiritual Itinerary he recommends a
plurality of experiences to become a complete man, a substantial man is a proof of editor’'s
limited perspective, a distortion of redlity, contrary to the historical truth and Culianu’s intent
who tried to make his mentor the One, an exception, uninterested in either the political |eft
wing nor the right one.

The series The Return from Heaven (The Return from Heaven, The Hooligans, The
New Life) have been interpreted as either thesis novels, legionary novels, existentialist novels
or experience novels, but we have placed the Romanian writing of Mircea Eliade from the
30's in the category of essay novels as a form, and new romanticism novels as an ideological
background. The new romanticism is an expression belonging to Mircea Eliade from
Fragmentarium, where he builds some anaogies between romanticism and the modern age.
We consider that The Return from Heaven illustrates the intention to create this type of novels,
creations of the new generation, through the search of the idea, the purpose in life, the opium,
the exaltation of the inner force, the emphasis on presenting the problems of the individua
through Pavel and David, the problem of death obsessively present by Pavel's individual death
or theorized by Cezar Tomescu and the collective death of the Hooligans. The Return from
Heaven borrows a lot from Kierkegaard's interrogative style of the Sickness unto Death.
Reflection of death, of despair, the novel illustrates the main forms of despair: the feminine
despair, when the individual does not want to be himself and the masculine, the defiant
despair when the self desperately wants to be himself. This chapter is also a comparative
study between the stages of human development, better known as the Kierkegaardian

antithesis aesthetic / ethical, developed in Either / Or where we can found a certain
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paralelism with Eliade's concept of coincidentia oppositorum, reflected by the relationship
between Pavel Anicet and David Dragu in the novels The Return from Heaven and Hooligans.
Incidentally, the title is a symbol of failure of the Absolute, the fall; if heaven is loaded with
decomposure, annihilation, nothingness, returning from Heaven is an unification by reecting
the love, the cause that should have give salvation. The film of the suicide is described in dark
signes. dusk, dliding, ducking, unknown. "The Fall" of Pavel Anicet that concludes the novel
The Return from Heaven, continues in Hooligans with the social and human fall of Anicet
family. The apostle of love is being used ironically because the character is not being fulfilled
through love, choosing death. An introvert, a captive of his own ego, an egomaniac whose
only desire is that Jesus reappear to tell us not to love, because love is antisocia, a crime in
disguised, when one diminishes himself in order to fulfill another. Pavel's aesthetic side is
reflected also in the refusal to write, to publish, choosing freedom, solitude, refusing solidarity,
action, communication and understanding of the other. Representative of the Kierkegaardian
ethical, David Dragu is the prisoner of agape, the one who will sacrifice for the family after
his father's death. Asceticism or mediocrity for salvation? it's David's dilemma, which from
the egotist, ascetic milled in his own ambitions, becomes a man of reality, choosing the way
of charity, the self-sacrifice out of love. The Individual that can not achieve the universal, the
genera fulfillment, apparently a loser, he dedicates himself to the world through writing,
everything he does being awork of love.

The woman as a being-for-something-else defined by dedication and spirit of
sacrifice, that she has no access to spirit than through man only is a concept developed by
Kierkegaard in The Seducer's Diary and in The Sickness unto Death. Women's
indetermination is a subject addressed by Kierkegaard, Mircea Eliade and Garabet Ibraileanu;
The woman is demonic by devotion, she is suffocating being able to make the the man loosing
his own sdlf. Intimacy is an assault on being, the man having other duties besides love. The
extension with the novel Adela by Garabet Ibrédileanu was natural, the analysis of the novel-
journa of the Romanian critic revealing many similarities with Seducer‘s Diary. Being
published a century apart, 1843-1933, The Seducer‘s Diary and Adela, beyond the hidden
autobiographical love story, illustrate the aesthetic category of the interesting and the
psychology of anxiety, namely the psychological novel and the analysis of doubt.

As a support in literary theory | had Georg Lukacs and Toma Pavel, the first being
very influenced by Kierkegaard's singularity of the individual, by the Kierkegaardian
dialectic between the hostile exterior and the exiled interiority. The Kierkegaardian antithesis

me / the world applied by Lukacs was taken over by Toma Pavel by renouncing the society,
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breaking the ties, the novel representing the case of the detached man, broken by his fellow,
the rediscovery of the ideographic method, the domination of the idea in the modern novels.

The fifth chapter, Jeni Acterian‘s diary - a hypostasis of the Kierkegaardian
aesthetic, proposes an existentialist, kierkegaardian perspective, meant to take her out of the
closed perimeter of the feminine confession. The first aspect of the aesthetic sphere is the
demonic, denoting self-closure, concealment, that is why | interpreted the diary as a
hypostasis of Kierkegaard's demonic insisting on the monologue that excludes the
participation of the other, the spiritual closure that comes to prolong Mircea Mihaies 's vision
of intimism as signifying the hidden, the cave, the rejection of the flock. A second aspect of
the aesthetic is the exception on the social level common to both. Kierkegaard was considered
an exception because of histhorn in the flesh, unable to achieve the general, the fulfillment in
the world through marriage and getting a parish, a state that goes through Jeni Acterian’'s
diary by lucidity, criticism and refusal to compromise.

From lbrdileanu‘s seducer Emil Codrescu, to Eliade‘s Portuguese Journal and
Oceanography that takes whole sentences from Kierkegaard's diary, from the strange, creepy
but original choice to speak with lunatics not with wise men to see if the madness reveas
more properly the riddles of life and the clown facade that one can find also in Cioran, to the
cult of the ldea, the fragile appearance and the disease accompanied by a huge ego
emphasized by Camil Petrescu, to Benjamin Fundoianu's La conscience malheureuse, Sgren
Kierkegaard had a profound influence, altough less notorious in Romanian culture. His
influence on the generation of 27 was overwhelming, athough it became common-
knowledge that the soul-sourching was to be attributed to Proust, the lucidity, the authenticity
to Gide. Kierkegaardian influence was felt in Roumanian culture only after World War 1,
penetrating through French and German channels, his ideas reflecting in Emil Botta's poetry,
in D. D. Rosca’'s The tragic existence, in Zevedel Barbu's diaectic, in Octav Sulutiu, Jeni
Acterian’s diaries, in Mircea Eliade's essays or in the loss of faith and philosophy as away of
regaining faith in Nae lonescu’s metaphysics. "I have to find my truth, the idea for which | am
willing to live and die for" was the goal of young Kierkegaard. In Northern spirit, the
generation of 27 adopts two fundamental attitudes towards reality, whether contemplation
(Cioran, Jeni Acterian), or action, light, responsibility, the denial of chaos, of noble
convenience. Oceanography, Soliloguies, and the novels of The Return from Heaven
illustrates this last Kierkegaardian path for which Mircea Eliade opted. The analysis of the
series The Return from Heaven is not a forced search of Sgren Kierkegaard but identifies a

common intuition on life, through the image of the seducer identified in Al Plesa, through the
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image of the Wandering Jew reflected in Pavel Anicet, or through the authentic man of the
ethical stage represented by David Dragu. The first novel of the series is an illustration of
despair, of the two facets of kierkegaardian sicknes unto death, the masculin despair when the
individual imposes hiswill and the feminine, passive despair that accepts everything.

"When | read Kierkegaard and Schopenhauer, | felt like | was God. | had something
of amonster in me," said Cioran, confessing his interest in philosophy-confession and casesin
the clinical sense of expression, all those going to catastrophe like Nietzsche, Kierkegaard,
Otto Weininger, Dostoevsky. The contemplation produces despair visible in the interior
fragmentation of the style. In the footsteps of Danish writer and Nietzsche, Cioran's
fragmentarism reflects his own life, his own temperament, the expression of a psychic
constellation incapable of long explanatory phrases, but aso spiritua jets thrown on paper
because of his own need to exhaust, to exorcise a pressing state of mind. | think the passion
for Saren Kierkegaard's philosophy-confession motivates Cioran's fragmentary style. Cioran is
the desperate, the nihilist of Romanian thought, neither a philosopher, nor a theologian, nor a
pure negativist, | think structurally, psychologically, as education and family environment, is
the closest Romanian writer to Sgren Kierkegaard, who understood him as the Dane wanted,
through empathy by positioning himself in other’s place.

The present study aimed to draw attention to a personal, subjective thinker who
refused to grasp any system, the individual who sought obsessively the Idea, the purpose of
existence. We started with the junimist period to re-emphasize the influence of the German
model in our culture, we continued with the interwar analyzes, but future researches can go
either to the classical period or postwar literature and Kierkegaard's influence on Nicolae
Steinhardt, loan Petru Culianu or postmodernists .
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